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FROM THE EDITOR’S DESK: 

 

In his important and thoughtful book, Ecological Literacy: Education and 
the Transition to a Postmodern World, David Orr emphasizes the 
importance of “rethinking both the substance and the process of education at 
all levels.” He describes six foundations of education relevant not just for 
teaching of environmental studies, but for the larger human purpose of 
learning how to live sustainably: 

o All education is environmental education 

o Environmental issues are complex and cannot be understood 
through a single discipline or department 

o For inhabitants, education occurs in part as a dialogue with a place 
and has the characteristics of a good conversation 

o The way education occurs is as important as its content 

o Experience in the natural world is both an essential part of 
understanding the environment and conducive to good thinking 

o Education relevant to the challenge of building a sustainablesociety 
will enhance the learner’s competence with natural systems(p90)  

He places emphasis on the quality of knowledge—need to integrate content, 
process and reflection.  
On good conversation: Good conversation is unhurried. It has its own 
rhythm and pace.  Dialogue with nature cannot be rushed.  It will be governed 
by cycles of day and night, the seasons, the pace of procreation, and by the 
larger rhythm of evolutionary and geological time…The form and structure of 
any conversation with the natural world is that of the discipline of ecology as 
a restorative process and healing art. (p91)  
Ecological identity and everyday life: The wilderness, the nature center, the 
highway, and the supermarket are all places in which we can see ourselves in a 
relationship to nature. We assume that we go to the wilderness to enjoy 
solitude and to contemplate life, that we go to a nature center to learn about 
natural history, that we drive on the highway to get from one place to the 

other, that we shop in a supermarket to get food.  Yet these settings are also 
learning environments—places to engage in ecological identity work. (176-77) 
[cf Thoreau on Walking: What business have I in the woods, if I am thinking 
of something out of the woods?] 
As a curriculum for everyday life, ecological identity is oriented around four 
overriding questions:  

 Where do the things that I consume come from? 

 What do I know about the place where I live? 

 How am I connected to the earth and other living beings? 

 What is my purpose and responsibility as a human being? 
Planning a course: finding a balance between my experience and the 
expectations of learners.The First principle of educational design is to 
highlight the importance of the learner’s experience. Lectures and books are 
as resources for the learner the project represents the integration of theory and 
practice. The second principle is to establish open, cooperative learning 
spaces. Third, the teacher must provide the conceptual vision.   
David Orr.Ecological Literacy: Education and the Transition to a Postmodern World. 
Albany :SUNY,1992 
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ASLE INDIA NEWS  

ANNOUNCEMENTS 

WOLFoundation - the Web of Life Foundation  

Deadline December 15, 2011 
WOLFoundation - the Web of Life 

Foundation – is seeking submissions 

of essays to its annual competition 

that carries $2,000 in prizes.  

 

WOLFoundation is a non-profit 

organization aimed at encouraging 

fresh thinking and clear, accessible, 

enjoyable writing on subjects related 

to our environment.  We are looking 

for ideas presented in a high quality, 

non-technical style. We welcome any 

opinion on environmental issues - be 

they for or against any particular 

debate or point of view. 

We are looking for clear, compelling 

writing in the English language 

showing original thinking and new 

ideas. We welcome any form of 

writing - essays, fiction short stories 

or any other form of prose in any 

style. 

 

SubmissionRequirements: 

Manuscripts must be written in 

English, double spaced, no longer 

than 3,000 words and contain no 

abstract, list of references or 

footnotes. Images are allowed as part 

of the manuscript. Manuscripts must 

not have been previously published 

nor have been submitted for 

publication. 

There are no fees or membership 

requirements for submission. 

More details of the Foundation and 

the detailed guidelines can be found 

at www.wolfoundation.org 

 

 
The Department of English, Pondicherry University, 

proposes a 
NATIONAL CONFERENCE ON 

NEW BEARINGS IN ECOCRITICISM 

 
SEPTEMBER 2011  
Eco-criticism has evolved into a full-fledged theory over the past 
two decades.  Its simple, easy-to-understand, yet sufficiently 
complex theoretical positions, have been foregrounded and 
debated across regional, national and international forums.  A long 
time ago even derogated as mere sentimental nature writing, this 
critical practice has grown much beyond its amateur position in 
the theoretical gallery of the post-deconstructive intellectual 
depression into a full-fledged method of critical practice, creating 
its own aesthetic, ethical, social and political spaces.  However, for 
the most, in our part of the world this has been practiced in 
isolation and amidst small coteries, and sometimes often 
misconstrued, resorted to, and even evoked for the wrong reasons 
inadvertently. Nevertheless, with the founding and establishment 
of ASLE India, this forum has been consistently expanding and 
becoming more integrated diversifying into new directions with 
renewed impetus.  Dialogic and non-deterministic, this critical 
practice has now come into its own maturity—this situation calls 
for a national conference of the proposed kind.  
This conference aims at bringing together intellectuals, academics, 
research scholars and teachers from across India to debate and 
deliberate on its new bearings and future prospects. Explorations 
in and through new texts and renewed contexts are particularly 
welcome. 

 
Papers and panels are invited under the following broad areas: 

Ecocritical theories—their relevance and continuity 
Eco feminism 

Ecology and the region 
Energy and earth 

The Eco in Economics 
The Literature of Nature 

Regional focus on ecological theories 
However, your proposals need not be limited to this alone—

suggestions, observations are welcome 
Last date for receipt of 300 word abstracts:  30th July 2011 

Email to: departmentpuenglish@gmail.com 
Convener: 

Dr. Murali Sivaramakrishnan 
Professor and Head, Department of English 

Pondicherry University, Pondicherry 
Phones: +91 413 2654344 (office) 2654351 (direct) 

Mobile: 0- 94434 93472 

 

 

http://www.wolfoundation.org/
mailto:departmentpuenglish@gmail.com
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RHYTHM IN NATURE 
Rhythm in the natural world is one of the manifestations of the 

Natural Order. The cosmos is like a finely tuned musical 

instrument whose myriad parts are in resonance and 

consonance with one another. 

 
No part of the body works alone, no organ, no function, no 

constituent element of blood, bone, or fiber works by itself or 

for itself alone. Balance plays through the whole. The simplest 

movement of a finger involves, we are told, sixty muscle 

impulses – sixty unconscious shiftings to maintain oppositional 

balance and the movement of the leg in walking three hundred. 

 

The complexity of muscle movement that these figures stand for 

need not blind us to the simplicity of the truth they stand for - 

that if even one of two impulses in an instrument constructed to 

work by the principle of balance is for any reason impaired, 
the balance between them is not merely impaired, it is 

destroyed since balance either is, or is not.  

Jannette Lee in Anderson, 

M.S. et al 1976:p.46 

 

The same stream of life that runs through my veins night and 

day, runs through the world and dances in rhythmic measures. 

 

It is same life that shoots in joy, through the dust of the earth, 

in numberless blades of grass and breaks into tumultuous 

waves of leaves and flowers. 
 

It is the same life that is rocked in the ocean-cradle of birth 

and death, in ebb and in flow. 

- Rabindranath Tagore 

 

Forget not that your body contains the whole of existence. 

- A Baul Song 

 

The chief difference between the man of the archaic and 

traditional societies and the man in modern societies ...lies in 

the fact that the former feels himself indissolubly connected to 

the cosmos and cosmic rhythms, whereas the latter insists he is 
connected only with history. 

- Micrea Eliade 

 

The cosmocentric view of life holds that nature and its rhythms 

are not simply a setting for man and a backdrop to his life, but 

integral to the shaping of human life. The seed of human life 

and the crop-cycle have a common destiny. Both are subject to 

the self-regulating principle of order intrinsic to nature. The 

sun as the seed of celestial phenomenon governs the cosmic 

rhythms; likewise, the seed, which is the beginning and the end 

of a crop-cycle, contains the regenerative potential of human 
life. There are rituals to celebrate each act of the agricultural 

cycle. These rituals set the farmers to find harmony with the 

fields and seasons. So also each phase of human life from birth 

to death is sanctified in the embrace of nature's flow. While 

biological rhythms mark phases of life, rituals that accompany 

them bring about a symbolic transformation of the individual. 

In traditional societies it is inconceivable to structure the cycle 

of life without any reference to the temporal order of nature. 

Life is never ordered on the arbitrary movements of clock-work 

time, which is essentially linear, the cycle of life is structured 
on the most fundamental biorhythms of the cosmos-birth, 

growth and decay. 

 

We live in the boundaries of nature and culture. While biology 

determines our phases of growth-birth, childhood, maturation 

and death; culture provides a frame of reference to manipulate 

these phases in endless ways. In a given socio-cultural matrix, 

humans assume their cultural identity by rituals and 

ceremonies they undergo during different phases of growth. All 

the rites of passage from birth to death involve a paradox, 

while they facilitate change in life. It also disrupts continuity 

and engenders a change and status of a person from one phase 
to another. The theme of disruption and continuity is central to 

rites. "Rituals exposes these paradoxes and accentuates them, 

tension is heightened and resolution is eagerly sought... the 

familiar ground and safety that ritual provides allow us 

discover the intractable parameters of our fate as humans. In 

this way, rites of passage not only accentuate anxiety but 

alleviate it." 

 

Marriage, procreation and birth are universally recognized 

passages of life. In all the cultures of the world marriage is 

regarded to be a uniting link in the rhythm of life. Just as a 
human being as a microcosm is a centre of the world, so also 

the ritual of marriage is the centre which preconditions the 

life-style of person. The ritual empower sacred meaning, 

sacralize the ceremony, thereon, the relationship between male 

and female is looked upon as a sacred bound. Its supreme 

purpose is to build human networks and create conditions, 

social and cultural for the perpetuity of the human race. Thus 

the rites of marriage and its emphasis on the continuity of 

human race provide a counter-measure against the loss of 

mortality. Certain African societies believe that humans were 

bestowed the gift of immortality and eternal youth but these 

gifts were lost to man. As a result, death crept into their lives. 
While death demolishes life, marriage preserves and continues 

it. Even though human body perishes at death, life does not 

end. It survives to conquer death. For this reason alone, it is 

obligatory to tie the knot of marriage, where gods and 

ancestors are beckoned to witness the occasion and bless the 

couple. 

 

All cultures of the world have myths and legends centered on 

the primordial pair, man and woman, who are responsible for 

the human race.   Man and woman as a basic unit of life often 

appear together, sometimes as a pair, or as twins, to show the 
inseparable dependence of the male and female principles.   

The idea of the union of complementary principles is deeply 

rooted in the primal understanding of the genetic make-up of 

life.  Human-life cannot survive mortality without procreation 
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which depends on the union of two opposing but 

complementary forces of life.   It is for this reason that the 

fertility of the cosmos in the archaic world was portrayed 

through the image of the androgynous god/goddess, male and 

female in one body.  In later history we witness an emergence 

of a common symbolism of the generative power of the Sky 
father and the receptive fecundity of the Earth-mother, 

repeated with infinite variations, through the world religions. 

In the Rig Veda, compiled two millennium ago, the Human as 

father represents the generative power of the sky, symbolized 

by the bull, which fructifies the far spreading earth, the womb, 

with the warmth of the sun and moisture of the fertilizing rain.   

The rain, the life giving male-seed, falling from the clear skies 

gives birth to plants and grains.   Similarly, in Mesopotamia 

there is Anu and Ishtar; in Greece Zeus and Hera; in 

Scandinavia Frey and Freya, in Egypt the pattern is reversed, 

for here the sky is symbolized by the goddess Nutt.   All these 

pairs to a lesser or greater degree are identified with the 
generation and fecundity of the universal parents of the world. 

The first human male and female unite in the act of 

procreation.   The overarching symbolism of the fertility of the 

gods is derived directly from the act itself.   The male Gods 

were invariably depicted in ithyphallic figures and evidence of 

phallic worship is found throughout in the civilizations of 

antiquity starting from the ancient Indus Valley site of 

Mohenjo-Daro (2500 BC) through the ancient civilizations of 

the Middle East, Crete, Greece, pre-Christian Scandinavia 

sites and Celtic Culture of Europe. Similarly, the image of the 

goddess as a Life-and-Birth giver, renewer of life and creatrix 
of the whole cosmos is perennial. 

 

[Contributed by Saraswathi.S (Head of the Department of 

History, Kasturba Gandhi Degree & P.G. College for women, 

Secunderabad)] 

 

 

From the Notebooks of a Bird Watcher  

Special Interest Story --continued from last issue:  

The heavy bright and green bill and the sky blue eye patch 

confirmed its identity. The bird is really good and adept at 

disappearing rapidly through the bushes.  

Another bird of the thorny bush was the Common Hawk 

Cuckoo (Cuculus varius). One day hearing its loud screams 

rising in crescendo I hastened to 

the spot.  The bird the size of a 
pigeon, but more slender and with 

broadly barred tail was perching 

on an exposed branch. Its cry 

rose:brainfever…brainfever…. 

brainfever. Suddenly on catching 

sight of me the scream stopped 

halfway. The bird watched me for some time and then with 

heavy wing beats flew off in to the next bush. The pied crested 

Cuckoo (Clamator jacobinus) is a local migrant in these parts.  

I usually met with this beautiful black and white bird that 

haunted the open thorny patch on the western edge of the 

campus.  It is not normally a shy bird and is really quite a 
handsome sight with its black crest.  I have often listened to its 

metallic call peepipiu…ringing across the fields. Once or twice 

I have recorded the Grey Patridge and Blackbreasted Rain 

Quail. 

Further west in the campus there was a great Baya Colony on 

palm trees. This was a centre of great activity.  The entire palm 

was covered with quaint hanging nests—a remarkable sign of 

instinct and craftsmanship. Unfortunately I was never able to 

record a whole day’s activity under the bustling colony. 

However I could observe some interesting factors in their 

community life. I remember having collected a number of half 

completed and discarded nests. In those days I did not 
understand the significance of these thrown away nests.  Much 

later I came to understand how the males first began the nest-

building activity; when it was half completed the female would 

join him and together they would complete it. However, if by 

any chance there were no female takers the male abandoned 

the half done nest and moves on to the next. 

There are no records of the Common or Jungle Crows or the 

otherwise ubiquitous Small Green Barbet anywhere in my 

notes of those days. They are conspicuous by their absence. 

Perhaps that would go a long way to establish the pristine 

quality of the campus of those day—with little debris or 
garbage!  Among the other birds I have recorded are the 

following— 
Small Minivet 

Pariah kite 

Blackwinged kite 
Koel 

Magpie robin 
Golden backed woodpecker 

Tailor bird 
Rose ringed parakeet 

Wren warbler 
Black headed Oriole 

Shikra hawk 
Brahminy or Black headed myna 

I have recorded that on 14th June 1979 early dawn while I was 

just entering the campus from its eastern gate I heard a harsh 

croak of a Night Heron to my right.  The bird was apparently 
sitting on a low branch of a thorny tree spreading over the path 

from the left and disturbed by my sudden appearance had taken 

off to my right where there was a big patch of thick 

undergrowth and thorn. (Much later when I published my first 

volume of poetry I titled it Night Heron) Cautious, watching 

my steps, I tried to follow the bird, but then found it wasn’t 

necessary.  Even from where I stood I could spy the swaying 

tops of the trees that were virtually covered with roosting birds.  

There were Pond Herons (Ardeola grayii) Little Egrets(Egretta 

garzetta) Night Herons(Nycticorax nycticorax) and to my 

pleasant surprise the Indian Reef Herons(Egretta gularis).  I 
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cannot find any records of having sighted any Bitterns among 

them.  However I recall that the entire place was reeking of the 

heavy stench from their smelly white droppings! 

On the 29th of June 1979 at around 6 pm in the evening I saw a 

large flock of Night Herons flying over Tambaram in the 

direction of Chengalpet lake.  So it appeared that as the diurnal 
birds like the Pond herons and egrets return by evening to roost 

the Night Herons take off from their roosting place inside the 

campus, and they settle down for their rest only during the day.  

These notes bespeak of those wonderful days of bird-watching 

I did in what appeared to be an unending campus of delight for 

me then. Even in the midst of a fast developing city and an 

equally fast depleting wilderness one could find solace at the 

thought of such small green pockets. They survive as memory. 

But just imagine the plight of its feathered denizens.  Perhaps 

they are forced to seek out other dwellings or quietly succumb 

to the pressures of urbanization and perish. When we celebrate 

these wildlife weeks and bird-watch days it is time for us to 
remember what we did, have done, and are doing. As the 

Upanishad says: krato smara, krtam smara—remember what 

has been done.  And finally perhaps, what we can do is to take 

measures to protect and preserve what we are left with— and 

to give it a personal responsibility let’s call it my beloved 

wilderness!  MURALI SIVARAMAKRISHNAN   

 

 
 

 
A POETREE IN THE CAMPUS 

T.R. Joy 

 
How dare you hang them? 
We did because we care. 

 

They were poems we hung, 
And the Tree was damn thrilled, 

 
Shook hands with Salmai, Nehalii, 

Then we listened and learned. 
 

A PoeTree in the Campus, 
It’s like a mango tree, 

 
Or any tree you like 

To sing and play around, 
To chance on our right brains, 

Sit and share for a change. 
 

Left Brain let loose goes mad, 
And what’s left? Left-right-left … 

 
I shoot, you shoot – egos 
On fire, male and macho, 

 

Madness of our methods, 

Such eager supporters. 
 

Birds, words and butterflies 

Dreaming trees and fresh air, 
 

Our tropes root at this Tree, 
Rhymes roost on its branches; 

 
Its leaves set the rhythms, 

Its trunk stands by the voice. 
 

Autographs, photographs 
Don’t matter to the Tree; 

 
Bring your stories and songs, 

Nourish our hearts and souls; 
 

Let’s hang out and poetree, 
But don’t hang the PoeTree. 

 
God also did poetree, 

The magic of his words, 
 

Bang, his dream of a world, 
A dance on timeless space, 

 
The flow of life and death, 

A play for bitching bards. 
 

Reading us and talking, 
Writing us and thinking, 

 
Keep your paniii or panpuiv, 
Make sense of this living: 

 

The Ma-Tree, the We-Tree, 
That’s how we poetree here. 

                                                
i A Tamil feminist woman poet 
ii An Iranian woman poet and painter 
iii A Tamil word / concept meaning harmony that implies both nature and culture. 
iv A Tamil word / concept for culture, which also connotes nature. 
 

T.R. Joy--An Indian writer in English and a translator, he has also published critical 

studies. He was the publisher and an associate editor of Poiesis, a journal of the Poetry 

Circle, Mumbai. He can be reached at  t.r.joy5@gmail.com 

 

 
Whitebreasted Kingfisher©S Murali 

 

 

 
 

they have their own perspective 

on the moral order of things… 
 

[Neil peach Zoo: bats / the flying foxes] 
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